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existing things. That in the personal development of each
individual every thought, or feeling, or volition counts for
something is not difficult to perceive, but that there is a
retribution upon wrong and selfishness after death, when
there is no transmigrating dtman^ can have no meaning
and validity apart from the individual's relation to mankind
as a whole. Physiologically considered, an individual rein-
carnates in'his progeny, and his physical karma is transmitted
to them. Ethically considered, the psychic life of an in-
dividual cannot be separated from the psychic life of the
community of which he is a member. Duty and responsi-
bility have no meaning apart from society. How", then, can
a man have karma apart from other human beings ? The
enjoyments and sufferings of an individual are not always the
result of his special karma. The MilindaRanha tells us that
it is an erroneous extension of the truth when the ignorant
declare that " every pain is the fruit of (individual) karma^
Yet no Buddhist will deny that everything is under the
sway of causality. Unless we regard all mankind as linked
together as parts of one universal whole, we cannot perceive
the full significance of the doctrine ofkarma. Not only are the
murderer and the thief responsible to society, but society is
equally responsible for breeding such characters. The life
of the individual has no other possible measure than that of
its significance's influence, and its value to other individuals.
If he demands and hopes more than this, a continuance after
death of his own particular life, he merely denies the meaning
of his particular individuality. Rightly did Galileo say
that those who desired perpetual life deserved to be trans-
formed into mountains. True continuance of life consists
in its perfect newness and freshness. But this is possible '
only through alternations of life and death.

Our view of reincarnation may not be acceptable to those
Buddhists, who believe that an unexplained mystery underlies
the: transmigration of karma. Though these do not admit
the existence of a transmigrating afman, yet they suppose
that a kind of vign&na^ called the pratisamdhi mgnHna^ serves
in some incognisable manner as a connecting link -between
a dying man and an infant born just at the moment of his
death. "Somewhere, at the moment of a man^s death,"